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Introduction 
The primary audience to whom we tell our story is Jewish people worldwide who are not yet believers in Yeshua. This is our burden, our passion, and the reason that our Missions and the LCJE exist. 

Although the story we are called to tell could be discussed at length, most of us know what it is: to tell the world that Jesus is the Jewish Messiah and that by believing in Him both men and women, Jews and Gentiles can receive forgiveness of sin and everlasting life. We want to tell this marvelous story in a Jewish way so that our primary audience can understand and appreciate the richness of the message. 

It is critical that missionaries to the Jewish people understand the Jewish people. Who are the people we hope to reach? Where are they, and how many are there? What do Jewish people believe, and how do we worship? What are the sociological trends we need to know so that we can proclaim the unchanging Gospel in a contextualized manner to the Jewish people? 

Understanding the Jewish people is an intricate subject worthy of considerable study and effort. However, I would prefer to approach this topic from a different vantage point. I will briefly touch on the issues above, but I believe the question “To Whom Are We Telling the Story?” must be expanded beyond our primary audience. There are actually various communities to which today’s missionaries to the Jews are telling this Messianic Gospel story. 

I also want to affirm, with specificity, that the “we” under discussion is the Jewish missions community: those individuals and organizations that focus on proclaiming the Gospel to the Jewish people. I want to focus attention on the various groups that we are called to address. 

To the Jewish people 
First of all, we are commanded to tell our story to the Jewish people; this almost goes without saying.1 We tell the Gospel story in different ways because we reach so many different types of Jewish people in so many languages and in so many places on planet earth. We also tell the story in different ways because we ourselves are so very different. We are Jews and Gentiles – from differing denominational backgrounds and varying theological positions – who serve in different countries and speak different languages, yet we are all committed to telling the Jewish people the same story. This is quite a task in itself, and our meetings together always reflect our very different perspectives on the same task! 

To the church 
We must recognize that we also tell our Messianic version of the story to the church. We need the prayers, support, and help of our fellow believers in achieving our objectives. Many of us have sermons on Romans 11:11, as we believe the Gentiles in the church need to make Jewish people jealous with the Gospel. This may not work as well in Israel or in some other Jewish communities – for example, Chassidic groups in Brooklyn and other places that are closed to outsiders – yet in many other countries and contexts we can tell our story to the Jewish people most effectively through Gentile believers in the church. 

We recognize that most Jewish people (especially in Europe, Australia, North America and other countries and communities where Jewish people interact regularly with non-Jews) come to know the Lord through Gentile believers in the church. I am not debating whether this is right or wrong or even preferable, but it is Biblical and factual. 

We must, therefore, understand how to tell our story to the worldwide church in order to better equip our brothers and sisters for the holy task of bringing Yeshua to the Jewish people. It is a mistake to become alienated from our closest allies in the work of Jewish evangelism. 

The Messianic Congregational Movement 
The third group to whom we tell the story is the modern Messianic congregational movement. Perhaps this is an audience you have not considered to be separate from the Jewish missions community in the past. However, due to the growth of this movement during the last thirty years, we must consider the congregational movement as distinct from the Jewish missions community. There is certainly “community overlap,” but by virtue of sheer numerical growth, the Messianic congregational movement should be viewed as its own unique entity. I am persuaded that we must learn how to tell our particular story to the modern Messianic movement. In fact, I believe we need to take as much care in contextualizing our story and manner of communication to the modern Messianic congregational movement as we would with our non-Messianic Jewish brothers and sisters. 

Telling the story 
To the Jewish community 
Missionaries to the Jews have always been “arm chair” sociologists and demographers of the Jewish community. It is our responsibility to understand the trends and changing patterns within the Jewish community. These trends include issues related to religion, society, aging, health, migration, and much more. We study these societal patterns in order to be effective in reaching our dynamic and ever-changing Jewish community. 

Did you know that the major social concern within the more committed Conservative and Reform Jewish movements of North America is not anti-Semitism, our aging population, or even assimilation – it is the treatment of refugees and victims of oppression in the Sudan?2 If I suggested that this concern was a response to the Holocaust, would you understand why? One part of Never Forgetting is extending a hand of help to the Sudanese, who some believe are enduring their own Holocaust at this time. 

I mention this because it helps me to describe the modern Jewish community. Though some of the Jewish folks calling for intervention in Darfur are not especially religious, they are people of values and moral concerns that were once rooted in religion, but are now divorced from their theological roots. For many Jewish people, religion is all about social concern: how can you worship God on Saturday and not act on behalf of those who are suffering? Tikkun Olam is the very outworking of truly Jewish values and religious faith – both in the more Secular Jewish community as well as in more Conservative and Reform (or Liberal) movements worldwide. 

I view these people as “core Jewish people,” not that they are necessarily core in their religious beliefs, but core in their identification with Jewish values and concerns, and committed to working with and through Jewish institutions. These are the business and thought leaders who live within the generally accepted religious and social norms of the Jewish community. They may not all care about Darfur, but they affiliate with those who do. Alternatively, they might be involved with fighting child abuse, raising funds for cancer research, or treating the worldwide AIDS epidemic. I use American illustrations because I am an American Jew, but you can easily translate this into your national context. 

We must admit that when we speak of “core Jewish people,” we are not referring only to those who are in some way “religious” – though they might form a part of the core.3 This Jewish core in most of our countries also contains many secular Jewish people. They sometimes affiliate with Jewish religious and social institutions, and they usually observe the rudimentary matters of Jewish religious life and cultural identification. They love Israel, support Jewish social causes, send their children to Hebrew school and do what “normal” Jewish people are expected to do.4 Although they span the political and religious continuums, they are still part of the “core” of the worldwide Jewish community. 

I do not know of many Jewish missions or congregations that are effectively reaching the Jewish “core.” Jewish missions have traditionally been more successful with those living on the “fringe” of the Jewish community rather than those who are part of the core. People on the “fringe” of the Jewish community – Russian Jewish immigrants, elderly Jewish people, young people who are searching, those who are struggling economically and socially – are often more open to the Gospel.5 
Many Russian Messianic congregations are filled with older women who have a high degree of social, emotional, economic and spiritual needs. I can think of dozens of Russian young people who came to faith because their Russian Jewish grandmothers came to know the Lord and took the children to services and Messianic events. These young people have grown up, received their college degrees, and now work in secular fields and interact with the more mainstream Jewish community on a regular basis. In fact, some of the Russian Jewish Messianic young people have more core associations within the Jewish community in the New York City area than many first-generation American Messianic Jews. 

Our congregations (as well as our Missions’ Bible studies!) are filled with Jewish people who are from more marginalized parts of the Jewish community. The majority of Jewish believers in churches are intermarried and their children are not being raised as Jews 

– at least from a more traditional Jewish perspective. Very few children of Jewish believers attend traditional Hebrew schools and are Bar or Bat Mitzvahed at a traditional Synagogue.6 Thus, Jewish believers in churches and Messianic congregations still represent, primarily, those who are viewed as non-core by normative Jewish standards – again, I am not especially defining core in religious terms. 

Is it wrong to focus on Telling the Story to these more marginalized groups? No. We should be looking for Jewish people who have not yet found meaning and purpose in life, and might therefore be open to Yeshua. Jesus Himself went to the “lost sheep of the house of Israel” and found greater success among the poor and non-religious than among the “core” members of the Jewish community. 

But we should not remain satisfied with reaching only the “fringe”! The core of the Jewish community represents the majority of Jewish people, and it is our hope and prayer that one day we might become effective in reaching them. However, I believe that reaching the core of the Jewish community will take the supernatural work of God is ways we have not seen before! 

Reaching the core 
Jewish people who uphold what I term as Jewish core values are among the most difficult Jewish people to reach with our story of redemption through the Messiah Jesus. Why? Because they seem to have found meaning and purpose in their lives already – either religiously or socially, or in a combination of both – and have no conscious need for Jesus. 

Another defining aspect of a “core” Jew is that they socialize primarily with Jewish people. In other words, they do not usually have friends who are born-again Christians, and thus have limited exposure to the Gospel. Although there are always exceptions to the rule, reaching the Jewish people through Gentile believers will only have limited impact as most core Jews do not associate with Evangelical Christians. Also, punishing those who stray often preserves the “core” of any sociological group, so it is not surprising that the core Jewish community is the most adamantly and actively opposed to the Gospel and our work of evangelism. 

It is my heart’s desire to see “core” Jewish people come to faith in Jesus. Until then, our congregations and ministries will be dominated by “non-core” Jewish people. This does not mean that those we reach will be “deficient” in any way, but our sociology does color our movement more than we would care to admit. Though we might not always be aware of it, our tactics and strategies are designed to reach those living on the fringe. This is also reflected in many aspects of our Messianic Jewish lifestyle. 

How then do we reach this somewhat religious, educated, younger, more socially sensitive, yet traditionally anti-Christian group of Jewish people? We need God’s wisdom and an entirely new strategy to reach the “core” of the Jewish community. 

The first time I ever attended a Chosen People Ministries service was in New York City at our 72nd Street headquarters building in 1971. Dan Rigney was leading the service, and afterwards he asked me how I enjoyed it. At that time, I was 19 years old, still a hippie, my hair was down my back and I had stopped taking drugs a few months before. However, I had been raised as a more “core” middle-class Jew and I still saw life through that lens. I told Dan that the service was nice, but that there were a lot of “strange” people in attendance. He looked at me and after a long, deep laugh said, “Now that is the pot calling the kettle black!” He was right. 

I was not aware of my own “fringeiness,” yet I have never forgotten that incident. The Lord healed my mind and my life, and of course I did cut my hair. In time I became what I was raised – a typical middle-class, Jewish New Yorker – but only now, loving Jesus. I have spent the last thirty-five years returning to the core of Jewish society, but never being allowed to enter because of my faith in Him. 

I was reached for Jesus while living on the fringe, and there are many in Messianic leadership like me. This is one of the reasons most Messianic congregations and so many of our Bible studies and fellowship groups have very few core Messianic Jewish believers. Our movement, at least in this juncture of history, is primarily made up of “non-core” Jewish people. 

However, some of us have returned or attempted to return to the core of Jewish life and society. This is a natural transformation for most and it has caused Messianic Jews who were saved on the fringe to reach back to rediscover their Jewish heritage. For some, this reaching back has lead to greater Jewish religious expression; for others, it is expressed sociologically, culturally or even nationalistically with a growing love for the Land of Israel. Many Messianic Jews in the past twenty-five years have even made Aliyah. 

In light of the above, I believe it is a very harsh criticism to say, “Why is he becoming so Jewish now that he believes in Jesus? What is he trying to prove or who is he trying to please?” This is a naïve and negative attitude. As many missiologists would agree, it is normal for those who become believers on the fringe of their communities (and this is not only true for Jewish people) to return to the core once their hearts are right with God and they gain a sense of greater community responsibility through the power of the Gospel. 

We should encourage this return to the core on the part of Messianic Jews. Why? Not simply because it is normal and natural, but also because we hope to reach people in the “core” of the Jewish commu​nity – who will only be reached by those Jews returning to the core after being saved on the fringe! Gentile believers will marvel at the impact among core Jews. 

Is it really helpful to encourage Jewish believers saved on the fringe to avoid embracing a more religious Jewish identification simply because they were not raised that way? This does not make any sense sociologically, spiritually and especially missiologically. Jewish people saved on the fringe and returning to the core seem to be our only hope for effective outreach among core Jewish people. So why would we ever discourage some of our brothers and sisters from taking on a more identifiably Jewish lifestyle? We in the Jewish missions community need to rethink our rationale if indeed we take this posture. 

This pattern of attracting more marginal Jewish people to the Gospel may be changing in the near future. We are seeing the change among the children of Messianic Jews – especially in Diaspora communities where the parents, whether or not they are from a mixed marriage, teach their children that being Jewish matters. This has created a new generation of believers who are closer to the Jewish core. In fact, some of the most Jewishly core believers among us are second-generation Messianic Jews who love the Lord and who have re-entered more mainstream Jewish life through business, education, and other bases for relationships to the core Jewish life. 

We must take great care in nurturing the children of those believers who came to faith during these various outpourings of the Holy Spirit in the last thirty-five years. This will be especially important for those who have Russian Messianic Jewish parents, but are living in the Diaspora. It is challenging to provide a “Jewish” experience for children who were raised with the Jesus part, but not with the mainstream Jewish religious, sociological, or community experiences. 

I have experienced this with my own children. They might not have lived on the fringe of Jewish life as I did when I was saved, but they have had most of their Jewish experiences through the modern Messianic movement. However, this is changing – even through their university experiences. Providing next-generation Messianic children with a bona fide and more core Jewish experience will be easier in Israel than anywhere else. But New York is a close second, and you are all invited to join us in Brooklyn to try! 

The Messianic Jewish community 
Clearly, we are building the future of the modern Messianic movement upon the dedication, sacrifice and achievements of those who have gone before us. As the writer of the Book of Hebrews says, 

Therefore we also, since we are surrounded by so great a cloud of witnesses, let us lay aside every weight, and the sin which so easily ensnares us, and let us run with endurance the race that is set before us, looking unto Jesus, the author and finisher of our faith, who for the joy that was set before Him endured the cross, despising the shame, and has sat down at the right hand of the throne of God. (Hebrews 12:1-2) 

This passage is set against the background of the previous chapter, in which the author details the history of faithful men and women who were used by God throughout Jewish history. The writer of Hebrews reminds his readers of their faith in a way that is designed to inspire similar faithfulness in future generations. 

There is no doubt in my mind that our ministry has a great cloud of witnesses as well. These witnesses include Noah, Abraham, Sarah, Moses and Yeshua Himself, there have been new names added to the gallery of the faithful, including Adolph Saphir, Alfred Edersheim, and Rabbi Leopold Cohn (three Hungarian Jewish believers), Joseph Wolf, Bishop Michael Alexander, David Baron, Joseph Rabinowitz, Arnold Frank, Arthur Glass, Rachmiel Frydland, and so many others now in glory. 

We must also recognize that Jewish missions and the Messianic movement have entered a new and wonderful season! There are more Jewish people who believe in Jesus today than there have been since the Second World War.7 The growing and vibrant Messianic movement of the first third of the Twentieth Century was decimated by the Holocaust, and I believe it is only now beginning to restore what had been destroyed. The glory must be given to the Lord, as it would be difficult to trace this growth to the strategies or work of man! 

There have been two movements that have increased the numbers of Messianic Jews in the last five decades. The Jesus movement of the late 1960s and early 1970s was the first wave of renewal among Jewish people. Many of our current leaders, including myself, came to faith at that time. 

The second wave is more recent, as we have witnessed the growth of the Messianic movement among Russian Jews throughout the world. We are now in the tail end of that movement, and many ministries – including Chosen People Ministries – continue to develop the ministries and leaders who have come to the fore as a result of this great movement of God. 

There is another wave – though a bit smaller – currently taking place in Israel. It is partly due to the ongoing movement to Jesus among Russian Jews, yet we are now beginning to see quite a few Israelis come to faith as well.8 This “wave” is still fresh and we have yet to see its full fruition. 

There are still many Jewish people coming to faith in North America, though clearly it is not the major movement of the Holy Spirit we witnessed during the Jesus movement. Still, hundreds and perhaps thousands of Jewish people are coming to the Lord each year in North America – primarily in the United States, though there is some growth in Canada. 

Ralph Winter, a great contemporary missiologist, promotes the theory that the true and lasting effect of an outpouring of the Holy Spirit becomes apparent two or three decades after the initial impact of that movement. The long-lasting results of the outpouring occur when new leaders are developed and trained, new resources are garnered and new mission and church structures are implemented. We can see this in the Messianic movement. Many new leaders who were saved as a result of the Jesus movement have grown into major leadership positions within churches, missions and congregations. 

We presently observe the same phenomenon among Russian Jewish believers. Many of the new leaders in CPM and the worldwide Messianic movement came to the Lord through the recent outpouring of the Holy Spirit upon Russian Jews. One of these days, the Russian Jews who have come to the Lord within the last ten years will be major leaders in Jewish ministries and in the general church. Michael Zinn, Vladimir Pikman, Ilya Lyzorkin, and many others on our staff are good examples of this. We will continue to focus on helping the Russian Jewish believers grow in their faith and leadership abilities. 

The result of the Holy Spirit’s activity among Jewish people through these waves of “decisions” over the last thirty-five years has resulted in not only the growth of the Messianic movement, but also in a shift of its character. One of the major changes has been the proliferation of Messianic congregations across the globe. There might be as many as three hundred Messianic congregations around the world at this time, which is about 295 more than there were in 1970!9 
This growth of congregations has impacted the growth of missions to the Jews to some degree. At one time, Missions to the Jews was the only vocational option available for Messianic leaders called to full time Jewish ministry. However, this has changed and there are now hundreds of Messianic ministers who are leading Messianic congregations rather than serving with missions. 

Another major change in the Messianic movement has been the movement towards indigeneity. Today it seems perfectly “normal” for a Jewish person who believes in Jesus to maintain a Jewish identity. But prior to 1970, the church and the Jewish missions community did not encourage Jewish believers to grow in or even maintain their Jewish identities. In 1975 the name of the Hebrew Christian Alliance was changed to the Messianic Jewish Alliance as a result of this shifting approach to the ongoing Jewish identity of Jewish believers. Soon afterwards, the Messianic Jewish Alliance split and another Union of Messianic Jewish Congregations was formed. There were some true differences between the two groups, but the split essentially involved a number of younger leaders who were eager for leadership – this, of course, is my perspective. 

The end result is the existence of two “quasi denominations”: the International Association of Messianic Synagogues and Congregations and the Union of Messianic Jewish Congregations. CPM also helped form another group called the Fellowship of Messianic Congregations. This group was discontinued, but a similar group called the Association of Messianic Congregations has recently arisen. There are about a hundred congregations in each of these major groups, as well as many independent congregations. 

There are significant differences among the various Messianic groups that bear explanation. For example, some are theologically sound and also quite traditional in their Jewish practices. Others hold to doctrines that are seemingly outside traditional Evangelicalism, yet are still Orthodox in their view of the Yeshua, the Trinity, the nature of salvation, et cetera. 

Many of us will need to respond to these divergent perspectives within the Messianic congregational movement. I personally pray for understanding, patience, flexibility, humble hearts and a willingness to learn from those who appear to take what many in Jewish missions community would view as questionable positions. At the very least, we need to make sure that we really do understand what we disagree with! 

We in the Jewish missions community have become somewhat alienated from the broader Messianic movement. I am saddened by this because in many ways the modern Messianic congregational movement is the fruit of our Mission efforts for hundreds of years. I have addressed this concern in almost every presentation I have given recently at LCJE forums, both internationally and in North America. It is a mistake to not take the Messianic movement seriously. What better group of co-workers are there than our fellow Jewish people who have embraced Jesus and are committed to living a Jewish lifestyle in one way or another – especially through establishing and living out the Messianic faith through Messianic congregations? Unfortunately, we in Jewish missions have been better critics than supporters. 

Jewish missions have, perhaps unintentionally, taken the position of outsiders to the Messianic Jewish community for various reasons that should be further explored. I do believe that one reason for this is the fact that many of our Missions are led by non-Jews, who care far more about Jewish people going to heaven (an important concern) than about matters related to an ongoing Jewish lifestyle for Messianic Jews, as well as issues related to Jewish survival. These concerns are not important to every Jewish believer either, and some Gentile missionaries do care profoundly about the ongoing Jewish identity of Messianic Jews. However, Jewish lifestyle issues have not historically been a primary concern of Jewish missions – nor do I see this as true today. 

I am not suggesting that Jewish believers in Evangelical churches have in some way abandoned their Jewishness by joining a local Evangelical church; I disagree heartily with those who embrace this position. But there is now a large number of Jewish believers who attend Messianic congregations rather than more conventional, “Gentile” Evangelical churches. The congregational movement is the largest and most identifiable representation of Jews who believe in Jesus. 

We in the Jewish missions movement must remain engaged with the vast number of Jewish believers involved in local churches, but we also want to encourage engagement with members of the Messianic congregational movements. The Messianic movement has grown so much that if we do not genuinely and respectfully partner with those who are part of it – the IAMCS and UMJC in particular – we will become alienated from many of the Jewish believers and organizations with whom we have the most in common. 

I believe that the community testimony we long for – that one can be Jewish and believe in Jesus – has more potential with the congregational movement than without it. I also believe it is imperative for missions to the Jews to embrace the congregational movement more warmly, since its young members, especially the second generation of Messianic Jews, might be the future of our mission staffs. Many of our future leaders might come from this group. 

Dear colleagues, the time has come to recognize our failures in properly relating to the modern Messianic Jewish community and to repent of our harsh criticisms. Some of these criticisms were levied from this very platform three years ago and were not in any way countered publicly. This was unfortunate. It is time to embrace the Messianic Jewish community and begin to treat this movement with the respect it deserves. We must enlist these dear brothers and sisters in the work of Jewish missions – a work that many congregations are already doing so wonderfully. In fact, the missions movement has much to learn from the modern Messianic movement about Jewish evangelism. 

I consider myself and our mission, Chosen People ministries, an indigenous work and therefore a part of the modern Messianic movement as well as the missions community. It is my hope and prayer that our beloved LCJE – a fellowship many of us have invested so much in over the years – will do everything possible to bridge this unfortunate gap. 

I believe that we must take a greater interest in the ongoing Jewish identity of those who have come to faith in Jesus, the future of our children – both as believers and as Jews – as well as deepening our theological reflection in regards to our integration of Christian and Jewish studies. 

I also believe that although the LCJE is viewed internally as broad-based, we are in reality quite narrowly focused. This narrowness might not be theological or geographic, but it is narrow nonetheless. We represent the traditional Jewish missions community and we are not especially a reflection of the Messianic congregational movement, although many of us are involved with such congregations. 

I do not think there is anything wrong with this; we should accept who we are. If we do, we will have a better chance of building bridges with the various other groups that are near to us, but different – especially the modern Messianic congregational movement. We are two unique communities within the Body of Messiah that must learn to lovingly and respectfully relate to one another as well as how to work together in telling the Gospel story to the Jewish people. We must speak to the congregational movement with greater humility, as I do not believe we are the more theologically mature or elder brother we sometimes think we are. 

Once we understand our differing callings and perspectives as fellow labor​ers in this great work of reaching Jewish people for Yeshua, we will then be able to approach one another quite differently. I believe such an attitude would lead to greater spiritual harmony between the missions and congregational movements. 

The church in general 
I do not want to spend as much time on the nature of today’s church as I have on the Messianic movement, but there are a number of trends in the Evangelical church that impact the field of Jewish missions. 

The revitalization of the Southern Baptists has been a wonderful thing for Jewish evangelism. We had a conference on “Jesus, the Jews and the Last Days” at Southwestern Seminary, which is the largest of all the Southern Baptist Seminaries. Dr. Paige Patterson, the president of the Seminary, is a great friend of the Jewish people and very supportive of our work among Jewish people. 

This past year, we also held a conference with the Reformed Theological Seminary, which is generally Reformed but especially related to the PCA. We had a conference with Fuller Seminary as well, which is multi-denominational. This has allowed us to develop good relationships with more Evangelical Presbyterians and some other mainline denominations that have Evangelicals among them. 

Chosen People Ministries’ staff partici​pates in a plethora of denominations that believe in the need to preach the Gospel to the Jewish people. We continue to work with the more mainline Evangelical deno​minations and also with the Seminaries, hoping to influence future pastors and Christian workers for Jewish evangelism. 

One major shift within the church is the growth of what are commonly called “emerging churches” (Willowcreek Fellowship, Calvary Chapel, the Vineyard, Saddleback type of Southern Baptist churches etc.) or more youth-oriented churches. These churches – of which there are thousands – are socio-culturally valuable to us in Jewish missions, as many who attend these churches have relationships and friendships with Jewish people. In addition, many Jewish believers attend these churches because of their non-traditional nature. We therefore do quite a bit to cultivate relationships with these “emerging churches.” 

One characteristic of these “emerging churches” is that they love to do short-term mission trips. Our eXperience Israel is the trip of choice for many who are part of the “emerging church” movement. Naturally, these churches tend to support and pray for the missions with which they are involved. Most of them do not support mission agencies in the traditional way and we must discover new ways to try and garner their ongoing support and prayers. 

Some of the larger churches are developing their own mission programs, acting almost as missions agencies by providing long-and short-term opportunities for their members who want to serve the Lord cross-culturally or overseas. We are doing what we can to partner with these churches. 

We must continually strive to keep our finger on the pulse of the ever-changing church and relate to our diverse brothers and sisters in Messiah. These relationships with Christians are critical to the future of Jewish evangelism. I have suggested to some Messianic congregational leaders that if they believe their only ministry to Jewish believers in the church is to ask them to leave and join their congregations that this is a huge mistake. We must do all we can to affirm those local churches that are reaching Jewish people and taking excellent care of their Jewish believers. We need to find ways to help these Jewish believers reach their families and raise their children with Jewish identities. We must be there for them so that they have Messianic community as well as spiritual community within their local churches. 

One of my major concerns at present is the growing anti-Israel position of so many churches, which seems to be leading towards a negative attitude towards Jewish people, Jewish believers and towards those Christians who love Israel and the Jewish people and who make that love more public. This is especially true within parts of Europe. Books like those written by Colin Chapman and Stephen Sizer are good examples of a pro-Palestinian position that is anti-Israel and borderline anti-Jewish.10 
I believe that these books need to be addressed and that part of our Telling the Story of the Jewish Messiah to the church involves responding thoughtfully and graciously to these very influential authors. We have made an overture to InterVarsity Press to try and sensitize them to the concerns of Messianic Jews regarding books like those written by Sizer; such books are in fact quite negative towards a particular group of people, which seems to be against the very values of groups like IVCF. So far, they have appreciated our concern. 

What else should we do to counter this anti-Israel trend, which is leading the church towards developing a negative attitude to Jewish people in general? Is this part of our ministry? I believe so, as we are also called to tell the story of the Jewish Messiah to His church! 

The missions community 
I am especially interested in the way in which we tell our Story to the Missions community. Many of us belong to various Mission organizations that are part of international fraternities of more general Mission agencies. CPM and others here belong to the Independent Foreign Missions Association (IFMA), the EFMA, WEF as well as the LCWE as a way to interact with others within the missions community. 

The face of missions is changing as well, reflecting the changes within many local churches. We must help our fellow missionaries recognize the need to include missions to the Jews as part of their vision for world evangelism. It would be wonderful if we could encourage the greater missions community to initiate further work among Jewish people – especially the larger missions with a more general scope of ministries. 

I merely mention this concern, because it is really beyond the scope of the current paper. However, the worldwide missions community needs to be specifically told our message about Jesus and the Jewish people. 

Conclusion 
There has always been a prophetic character to the Messianic movement. By prophetic I am referring to those passages of Scripture that cause us to look forward to the day when Yeshua will save His chosen people and reign as King in a restored Jerusalem. There is no doubt in my mind and in that of most major theological systems that the salvation of Israel is tied to Yeshua’s second coming. There are many passages that teach these truths, and belief in Israel’s end-time return to the Lord is an essential part of our motivation for Jewish missions. 

This puts quite a spin on the endeavor of Jewish missions. Along with our desire to see all men and women, Jews and Gentiles saved – and Jewish people in particular – there is more to our mission! We have one eye on the Jewish people of today and another on the people of tomorrow. We do not simply witness to today’s Jewish people; we witness with a zeal and a purpose that many of our brothers and sisters cannot understand because we actually believe that our work is inextricably linked with the ultimate destiny of the world. 

We see progress in our endeavors in a way that those in other ministries do not. We are going somewhere! We are moving towards the second coming and we believe that our mission is part of the unfolding of God’s plan. When we see increasing numbers of Jewish people coming to faith, we will not simply rejoice in our success; we will conclude that the return of Yeshua is imminent. It is always important for us to know our part in the progression of redemptive history. What a joy it is to be part of a movement with a bright future! 

It is my prayer that we will find ways to Tell our Story to these three major groups 

– the Jewish people, the Messianic Jewish congregational movement and the Church at large – that express the timelessness of our message yet remain relevant and appropriate to our various audiences. 

I have high hopes and great expectations for our Jewish missions community, for the very reasons mentioned above. Our mission goes beyond reaching Jewish people for Jesus; it goes to the very heart of what God promised to Abraham so long ago. One day, by His grace, all of His promises will be fulfilled and we will have had a part in bringing these promises to fruition. And then we will be given the joy of hearing the words of our Lord we all so long to hear: Well done thou good and faithful servant. 

Notes 
1. “I say then, have they stumbled that they should fall? Certainly not! But through their fall, to provoke them to jealousy, salvation has come to the Gentiles. Now if their fall is riches for the world, and their failure riches for the Gentiles, how much more their fullness! For I speak to you Gentiles; inasmuch as I am an apostle to the Gentiles, I magnify my ministry, if by any means I may provoke to jealousy those who are my flesh and save some of them.” 

– Romans 11:11-14, New King James Version. 

2. “The Save Darfur Coalition [is] a collection of 150 faith-based advocacy and humanitarian aid organizations, which was initiated in 2004 by the United States Holocaust Memorial Museum and the American Jewish World Service… Last month, Darfur topped the national Jewish agenda at an annual JCPA [Jewish Council for Public Affairs] plenum, which sets national priorities for local community relations councils. This coveted spot is usually reserved for things like Israel, poverty, or social service issues.” – Silverman, David J. and Silverman, Rachel. “After experience of Holocaust, Jewish groups out front on Darfur.” http://www.jta.org/cgi-bin/iowa/news/ article/Afterexperienceof.html (Accessed May 8, 2007) 

3. Fifty-three of the Save Darfur Coalition’s 150 affiliates are Jewish organizations. http://www.savedarfur.org/pages/organizati onal_members (Accessed May 8, 2007) 

1 According to the National Jewish Population Survey 2000-01, 46% of Jewish people belong to a synagogue either personally or as a household. Their affiliations divide up as follows: 38% Reform, 33% Conservative, 22% Orthodox, 2% Reconstructionist, and 5% other types. http://www.ujc.org/local_includes/download s/temp/njps2000-01_revised_1.06.04.pdf (Accessed May 8, 2007) 

2 Jewish connections as reported by the National Jewish Population Survey, 2000​01 

	Practice 
	Percentage 

	
	

	Light Chanukah candles 
	72 

	Hold/attend Passover seder 
	67 

	Read Jewish newspaper/magazine 
	65 

	Fast on Yom Kippur 
	59 

	Read books with Jewish content 
	55 

	Regard being Jewish as very important 
	52 

	Half or more of close friends are Jewish 
	52 

	Belong to synagogue 
	46 

	Listen to tape, CD, record with Jewish content 
	45 

	Watch movie with Jewish content 
	44 

	Contribute to Jewish cause (other than federation campaign) 
	41 

	Use Internet for Jewish purposes 
	39 

	Visited Israel 
	35 

	Contribute to federation campaign 
	30 


	Light Shabbat candles 
	28 

	Belong to other Jewish organization (other than JCC) 
	28 

	Attend Jewish religious service monthly or more 
	27 

	Volunteer under Jewish auspices 
	25 

	Participate in adult Jewish education 
	24 

	Belong to JCC 
	21 

	Keep kosher at home 
	21 

	Visited Israel two or more times 
	20 


5. Of course, the distinction between the “core” and “fringe” of the Jewish community is not a clearly defined line. The reality is more of a spectrum: 

Jewish people who observe most or all of the “typical Jewish” practices and who have mostly Jewish friends would fall on the left side of the continuum, while Jewish people with few or no Jewish connections would fall on the right side. There are also many Jewish people who are somewhere in the middle. Interaction with Gentile believers – represented by the grey circle – takes place mainly with Jews who fall above 5 on the spectrum. The left side of the continuum, the “core,” remains largely unreached with the Gospel story. 

1 According to the 2001 American Jewish Identity Survey, only 7% of Jewish people who practice religions other than Judaism (including Christianity) have any member of their household affiliated with a synagogue or temple. http://www.jewishvirtuallibrary.org/jsource/ US-Israel/ajis.html (Accessed May 6, 2007) 

2 “In the early 1930s, in an article entitled ‘Jews become Christians,’ by the Rev. John Steward Conning, Conning quotes Sir Leon Levison, president of the 

Interaction with Gentile believers 
International Hebrew Christian Alliance, regarding the numbers of Jews who were coming to the Lord in the 20th century. According to Levison’s research, 97,000 Jews in Hungary alone accepted the Christian faith; in Vienna 17,000; in Poland 35,000; and in Bolshevik Russia 60,000 Jews became Christians. We also found Jews turning to Christ in Germany, Sweden, and Denmark. Not a few have done likewise in Britain. In America, careful estimate places the number of Christians of the Jewish race at no less than 20,000. Therefore, the number of Jews who became Christians during the first third of the 20th century may have been upwards of 230,000.” – Glaser, Mitchell Leslie. A Survey of Missions to the Jews in Continental Europe, 1900-1950. Doctoral Dissertation, Fuller Theological Seminary School of World Mission, 1999. Opinions differ about the number of Messianic Jews today. More conservative estimates place the number at approximately 130,000 (1% of the worldwide Jewish population). 

1 “Eitan Shishkoff, who heads the Messianic community in Kiryat Yam outside Haifa, said there are 10,000 members in roughly 80 Messianic congregations across the country. This figure has approximately doubled since the wave of immigration from the former Soviet Union began in the late 1980s.” Derfner, Larry and Svetlova, Ksenia. “Messianic Jews in Israel claim 10,000.” The Jerusalem Post, 29 April 2005. http://www.rickross.com/reference/messian ic/messianic25.html (accessed May 8, 2007) 

2 “Before 1967, there were… at most four or five Messianic Jewish synagogues… There are currently over 400 Messianic synagogues worldwide, with at least 150 in the U.S.” Schoeman, Roy H. Salvation is from the Jews (John 4:22): the role of Judaism in salvation history from Abraham 
to the Second Coming. San Francisco, California: Ignatius Press, 2003. 

At least 80 of these congregations are located in Israel. – Kjær-Hansen, Kai and Skjøtt, Bodil. Facts and Myths About the Messianic Congregations in Israel. Caspari Center for Biblical and Jewish Studies, 1999. 
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