Somebody in the Body

Jewish Ministries and Christian Body Life                                             

by Jeffrey L. Seif 
Introduction

Paul’s likening of the fledgling, movement to a “body” (1) serves as its principal metaphor, in which capacity it (2) imposes the body-image as the church’s principal symbol. That a given, to set the tone for evangelistic talk, Pauline “body language” will be considered. Postulated herein, however, is that Paul borrowed his “body talk” from an inventory of Hellenistic rhetorical devices, which he arguably re-employed and subsequently deployed to: (1) combat pathological spirituality, (2) thwart concomitant social disintegration, (3) promote the integration of Jewish and non-Jewish member-parts, and (4) promote a vision for a healthy church that would grow naturally as a result—thus evangelism, as per today’s focus.After noting how Paul commended his image onto the mind’s eyes of his constituents, we will consider issues associated with commending Messianic Jewish vision onto the mind’s eyes of Jews and non-Jews imaginations. I will endeavor to share how Zola endeavored to help Jewish bodies to be some bodies in Christ’s body through (1) the employment of visual media (i.e., television and DVDs), through (2) auditory media (i.e., music  and  teaching  venues)  and through (3) tactile, print media (i.e., letters, newsletters and books). Helpful principles related to outreaching will be extracted by me… But first, the Bible.

I. Bodyworks in Classical and Biblical Literature

In 1 Corinthians, Paul likened the Christian community to a “body” (1 Cor. 12:27; 6:15; 12:13; cf. Rom. 12:4, etc.). Because most people first hear body-concept through Paul’s applications, many mistakenly assume that the metaphor began with him. Homer (c. 700BC) is said to have employed “soma” (Greek “body”) in reference to both dead and living bodies, much as Plato (c. 429-347BC) likewise is understood to have used the notion later. Zeus was construed as the head of the cosmos, by ancients. Alexandria, Egypt was construed as the head of Egypt. The Roman empire was seen as a body governed by an “emperor”—its “head of state.” Leaning on Josephus, Marcus Aurelius and Seneca, Dr. Gordon Fee says we can safely conclude that the body motif was well known and oft employed by the ancients.
 Dr. Everett Ferguson concurred and informed that the healing “Temple of Asclepius” in Corinth contained dismembered replicas of body parts, and suggested that this then well known fact may well have spurred Paul’s employment of body-part applications when writing to members of the dismembered Corinthian church.
 With Ferguson, Fee and others, I opine that Paul’s “bodyworks”-talk tacitly harks back to _______-Pauline employments, much as it raises the possibility that we too might do well to ________________ re-fashion instruments in the culture in the interest of communicating clearly and advancing Christ’s Kingdom more successfully—like Paul (and Zola) did.

II. Bodyworks at Zola Levitt Ministries
Eulogizing Zola, Moishe Rosen modestly expressed that his friend Zola was perhaps the best-known Jewish-believer in the twentieth century. His being so well known and loved is attributed to his twenty-nine years of broadcasting history, during which time he got into ________________of homes, heads and hearts. Many were arguably captivated by (1) this decidedly Jewish-looking fellow who was appearing on Christian television stations. He (2) employed an odd-sounding name (“Zola”!?), and (3) was seen walking about the ancestral Jewish homeland, parading about in (4) ancient Jewish dress. This engaging throw-back to the biblical world, then (5) opened up “Jewish” literature (both Testaments) and (6) unapologetically made observations and applications from decidedly Jewish perspectives. He then (7) forcefully delivered his findings in a (8) feisty and (9) down-to-earth manner. In his Zola-way, he commended his ideas in a no-nonsense way to a culture that was increasingly cognizant of, and disappointed by, incredulity parading about on Christian television in Christian dress. In addition to his earnest earthiness, and his ________________employment of Zola-type mannerisms, Zola did all of the above, and more, through (10) newsletters, (11) book manufacture, and (12) music.
 By means of the above, Zola Levitt left an indelible impression on the culture. That the ministry’s income grew 8% in 2006, after his passing, attests to his life work’s still commanding the attention and affection of a culture. I imagine that the ministry’s continuing on strongly, even in his absence, attests in large measure to momentum developed during his tenure at the ministry’s helm, and, for our purposes here, testifies to the importance of understanding imagination and creativity in relation to Jewish evangelism in the Messiah’s body—some of Zola’s trademarks, I feel.

III. How Zola Levitt’s Work Works with 

Christian Bodyworks and Jewish Missions
Though pleased by the development of decidedly Messianic-Jewish movements in America and abroad, I am struck by the fact that, as per a Jews for Jesus study, 96% of Jewish believers come to faith ________________ any direct contact with a decidedly Jewish movement, or a representative of Jewish-related missions work. Simply put: the lion’s share of Jews coming to faith seem to come into the Kingdom hanging on the arms of friends, neighbors, associates and relatives, more so than by their being led in by the hands of professionally trained apologists and Jewish-friendly theologians. While we “________________” have opportunity to be evangelists and lead folk in individually and directly, I suggest that our greatest contribution is in our ability to stir the ________________ of Christian sympathizers who then, in turn, press their points upon the mind’s eyes of their associates, all the while opening up the possibility for them that they can, in principle, believe in Jesus and still be Jewish, and that they, in fact, are simply doing the Jewish thing, by accepting the Jewish One—creatively re-envisioned and re-cast now with the name “Yeshua.” What might we learn from this?

Conclusion: Applications from Observations

As with Zola, (1) let’s ________________ our non-conventional-ness and not be too afraid to be different. As such, so being, (2) let’s continue to generate ________________ in “the body,” by daring to be somebody different in a world where conformity and uniformity tend to be the norm and authenticity the exception. (3) Let’s inclusively define a Messianic Jew as someone interested in both exploring what it means to see a person named Jesus and be a Jewish person all the while, and, by so doing, (4) let’s continue to make room for different sorts, folk who share our fundamental principles despite our _______ agreeing an all of the particulars. While imposing a “dare” onto Christian consciousness, (5) let’s realize the daring produces sharing, with the net result that conversations translate into conversions. (6) Don’t underestimate the power inherent in the way we “professionals” stir collective and individual imagination!

Without having met Zola Levitt, many say that this he once commanded their attention and became a trusted friend whom they became comfortable with after inviting him into their homes weekly. Of course, not everyone has the opportunity to make television and to write books; we, nevertheless, all have opportunities to cast vision and to stimulate looks, by virtue of our so doing. In the interest of expanding the Messianic Kingdom, let’s continue to boldly commend our story upon the mind’s eye of evangelical sector of Christ’s body, realizing that, by so doing, we invariably and directly contribute toward the ________________ of His Kingdom and of His Christ—the One we proudly call “Yeshua ha-Messiach”!

                                                                           The End
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